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5. San Hyan Kahwvusan Jati-Visesa *

OM * namah Siviya.
Ikan pinaka-mirga nin kapralinan® de* san pandita tiga Ivirnya :

Nistha® : rin Siva-dvira
Madhya * rin tuntun in ghrana
Uttama : rin” tutud

Tka ta katiga nora mulih rin® janma muvah, yan kéna karégépan
in Nigkala-Jfidna, Nkina sinanguh® Parama-Kaivalya, lin san pandita.

Sira Acintya-pada.’® Acintya na,"* tan kéna de nin anén-anén. Ya
sinanguh Acintya-pada sira. Ya ta matafyan tutug in patavruh san
bhujanga. Ika rin kina-kina, ri san $aiva-Bauddha.'® Mankana tan
hana vaneh ™ kumavruhi lavan ta sain ** bhujanga, tan kagavokana '®
rifi pafiavruh in apanavruh'"; anhin $aiva-Bauddha ** juga, ya tiitén
panavruhira.'” Apan ta® sira ahavruhi kinavruhan, hinan in®' ahisi
lavan tan pesi.*

Ika fi mirga tiga. Sira larafan témén-témén. Hayva** vinarahakén
in disya. Hila-hila,

Anhin ikan evéh Sinabdakén cakra-bhuvana ekadhéitu, Ndya ta?

1 Appearing also partly in KB (pp. 2-3) and KBJV (p. 6-14). See Introduction
D, Ch. 5. 2 D AUM; missing in KBJV ; not appearing in KB. 3 D karalinan ;
K pralina; KBJV kapralinan, 4 KBJV omits de, 5 KBJV kanista. 6 In con-
nection with the three forms of ritual Hooykaas, 1966, p. 15 (and passim) cites
midhyama, 7 KBJV marin. 8 KBJV marin. 9 KBJV always reads sinangah
instead of sinanguh. 10 D omits Acintya-pada. 11 KBJV omits acintya. 12 K
ikan ; KBJV sira. 13 D §eva-bodha; K svaka-boda; KBJV boda-saiva, 14 KBJV
vanch-vaneh. 15 KBJV has here ni lanit vibuhira, which should have been placed
after prabhu nin rit (see note 29), and continues with kila nin hurip, whereas
the paragraph with which D and K continue here is inserted after apan (note 43).
16 D kagavokanin; KBJV tan agaoka. 17 K panavruh in pahavruh; KBJV
kayruh in apasavruh, 18 D/K $eva-Bodha; KBJV Saiva-Boda. 19 D pahavruhi,
20 D/KBJV omit ta. 21 KBJV ikat. 22 K pasi. 23 KBJV ayo, but hayva is
usually cited ‘ayua. 24 D/K/KBJV ekadatu, 25 KBJV sira San Hyad Tungal,
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5. The Divine Realization of the Supreme Destiny*

OM honour to Siva.
There are three ways for the sage which lead to dissolution ®:

(the method of the) nistha-ritual : (by which the soul leaves)

through the fontanel;

(the method of the) madhya(ma)-ritual: (by which the soul leaves)
through the tip of the nose;

(by which the soul leaves)
through the mouth.

(All) these three (methods) do not lead to rebirth again, if one has
mastered the Knowledge of the Unmanifest World (Niskala-Jiidna).
There (is) what is called Supreme Isolation (Parama-Kaivalya), ac-
cording to the sage.

It is the Seat of the Inconceivable (Acintye-pada). Inconceivable
(Acintya) means that it cannot be comprehended by thought. It is
called the Place of the Inconceivable (Acintya-pada). Therefore it is the
summit of the knowledge of the adept. It has been known since olden
times among the Saivite and Buddhist priests. Thus there is no-one
who knows except the wise men, no-one to be admired for the know-
ledge of those who have knowledge, but only Saivites and Buddhists,
they should be followed in their knowledge, For they know what is
(worth) knowing, including what has contents and what has not, That
is the threefold way. It is completely forbidden. Do not teach it to
a pupil. That is forbidden.

(the method of the) wttama-ritual

But the inexpressible, homogeneous ruler over the world, who is

1 KBW, 1V, 377b: jak, 't wesen, oorspronkelijke bestemming, buv. dat iets, wat
leeft, moet sterven, Thus: destiny, and Jati-Vifega, the Supreme Destiny,
while as the whole chapter clearly indicates, this destiny is death and would
mean Release,

2 kapralinan, from pralina, dissolution, The use of the word here shows the
close connection between the speculation about the liberation of the soul with
that about wipatti-sthiti-praling, appearing-presence-dissolution of the sacred
sound OM.
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San Hyan Tungal®® Sira ta *® sinanguh aﬁalfra-bl.mvana. kabeh.* Il;:
bhuvana kabeh kavénku ta* de nira San Hyan Tungal. Sm:o mBl:&l;n $
Sadidiva fa. Sira sinanguh prabhu nin * rat kabeh, Salvid ™ nin i
vibhunira,*®® hurip in rat kabeh sira, tan hana vaneh.

ala nif i &h,* tan salah sthiina, &

?gll; Tul:\ a[‘):::’,‘i:np:égm pinsorakéna kaf'\ #Miin r::hi ” den nunsol;'.;knz
San Hyan Nida, adu tuntun rin vit nin .g.u::, ' mfl.soralfém;;i nzilra
ta San Hyan OMkira *" dadi tungal, Hanén ™ vit ;:m 'h:m sthina daﬁ.
Yan kavasa denta, muksakéna den mukta nke ri vjero nin apada p
Kunan, yen ' tan kavasda, iﬁﬁé:m denhmsim;;l’\.u;;\;t:;eana; ;11 SUSUMna,

i in * n. Ya sinanguh Sadasiv 2 3
a“":";: ":: ku:::‘::ln:\ hati tur'\gaf kalavan laf'\it .kat'.\ " katon'df: nin
von kabeh.** Ya kuvui nin 4 hati," ya :’n.kz‘ua _1kan tan [')ate}fl,ktz(lln
pintara.* Aparan ta de nin anungalakén ;'nkéké'm-ra.. .Vy?kt'm.yaa.ﬁ a n):
angan in 4 tvas in yuluh ® sinivak. Kuvunnya nuni |k?.n .\unvD :m -
jéro, mulih anungal maren akisa paranya. Saxpks;imamkz. yité c:,', )
barayoga ® fa. Makamarga nidcintya |k::; Apan norll an n;‘i rak:
nirabhipriya, tan hana sadhya, nira?ek.sa, tan hana- trsnan, g
sara,® tan hana®" §stra, vurivai nirakira, tan pa:upa, tm;‘ga; {m;
Vyoma-nirmala-sannibham.“‘ Aparan ta padanira? Kady -
pamala.

Magkina paran in mati. Yan kéna de nin anankuhakén ” jﬁé::,
pilihén % in ®' mukta ke ® lavan amirga vunvunan. Ika ta pada,

26 KBJV omits ta. 27 KBJV inserts |kafl3:)h£v83n\:; i“28 ngx(t;nlzgjt\?w::hl:;r
KBJV cf note 15, 30 KBJV salua vui. ! oy ey
apage kai, though D and K have y i
33 KBJV h, 34 D/K/KB]V_. ‘ B
i i lo. 37 D unkara; K has here:
35 K ati; KBJV rai. 36 KBJV rin gulu. o
kana V: fkanen mulakanta San
rakéna. N ta San Hyan Ohkar:}. KB] i e
40 D/K both have yen ins '
Odlars. 38 KBIV e, & SO 4 41 K minduhor tur kéna di
- BVonthcotherhnndhasyan. :
:t::f“;:? 'K!éJ\JI minduhura anut nadi su;wng\:. 42 KB]Vy nﬂ. 43 Fo‘o"s g;:}r’
see note 15, 44 Sce note 34, 45 D katon de ni von'kabch. & kzbch. ; S
i 49 Zlex divides kady angan n 1
in. 47 KBJV ati ika. 48 KRBJV panta. ' o
iti i i i obably from angan. ganya,
of writing kadyanga nif, for it comes most pr k i
angan 7), “looks like it (Zoetmulder, Bahasa Parwa, p. ¥
::lo;:ct Mod.ya](av? equivalents angenipun and angeké, of wlm_:h the ll(zg;\\', h:;::‘e
meaning of “it looks like it”. 30 KBJV ulub. 51 KBJ_V i 52 e ?
53 D devambarayiga; KBJV devambaramarga, ParamaSivayoga. 39 vnkwp:
porana. 55 D nirapaksa; KBJV omits this part. 56 KBJV sadu;l ol'll‘la : (a).
$7 KBJV tan ana sastra kabeh. 58 Part of {lokc, of Compter 18\'/ loka § (0)
kuakén; K/KBJV anankuhakén, 60 D vilihén. A i
f:mli;‘:’:h 6u3 KBJ\II{/omitl ujarira sain vruh tungal ika 64 KBJV parallel again.

he? San Hyan Tungal® He is considered as reigning over the world.
The whole world is governed by Sas Hyan Tungal. He is called Lord
Sadasiva, He is called the king of the whole world. The whole breadth
of the sky is his realm.! He is the life of the whole world. There is
no other.
The span of life is fixed, it cannot be changed.
When you reach your time to die, conduct him downwards, he who
dwells in the face, (he) should go downwards. San Hyami Nada (the
Sacred Resonance stands with this top face to face with the bottom of
the throat, push it downwards. There, then, the sound OM will become
One.® Its place is at the bottom of the heart, When it is in your power,
release it by freeling it from inside into the light. But, if it is not in
your power, follow it upwards, pursuing it through the susumna,® and
making its way through the fontanel. This is called the way of Saddsiva.
For in the cavity of the heart it is one with the sky which is visible
for all men. Both the cavity of the heart and the sky have no borders
and no interval. How then do they unite? It is indeed like the interior
of a split bamboo, The cavity mentioned above is the airy space within
(the bamboo), (which then) returns to become one with (the air in)
the sky, which is its destination, In short: that is the yoga of the sky
(devambarayoga). Tt follows the way of that which cannot be conceived
(niscintya), for there are no thoughts. It is mirabhiprdya, it has no
purposes, It is mirapeksa, it has no cravings. It is miraksarae,” it has
no texts. It is hollow, without characteristics (nirdkara), formless,
colourless. It is vyoma-nirmala-sannibham.® To what can it be com-
pared? It is like the sky, pure without spot.
Thus is the way of the dying. When you can make use® of the (sacred)

knowledge, choose then the way of Release between this or through

He who is One. Sece for San Hyan Tungal in this connection Weck, 1937, p. 43.
vibhu in the sense of vibhutva,

The different syllables will become one sound: A-U-MA will become OM.
Central vein. In Hindu belief there are three main veins, called ways (mdrga),
sugumnd, ida and piigald. See Introduction D, Chapter 5.

wirakgara, in fact: no longer expressed by the sacred syllables.

Translated in the OJ. See also Text note 58,

anonkuhakén, KBW cites the root aikuk, apparently meaning ‘‘to take, to
use” from Balinese texts only, which are not relevant to this kind of fufur-
literature. Professor Zoetmulder kindly drew my attention to the root askusa
(Skt mikusa, goad), which through askus would have come to be cited as
anbuh. The difficulty would seem the change from asikuss to ankus. The
verbal form aikusakén, however, could easily have been considered as origin-

ating from mikus, The change from ankus to ankuh is common, vide: ayus -
ayuh ; manas - manah, etc,

- a o e



% TEXT

ujarira® san vruh tungal ika. Ujar in® tan vruh savos® kuvun
in hati lavan lanit, Hayva ®" mankana. Tungal ika, Hayva juga vava-
rénon * in anavalani ® ri ™ vit nin gulu de nin anidép tuntun nin ™
ndada San Hyan OMkira adu tuitun, Hayva tan prayatna, lavan hayva
vinehakén in disya yan ™ tan von menak. Pifitén, hayva barit-barit.™
Hayvagampan, Vékasira™ para bhujanga rin idikila,”™ rin ruhur-
ruhur, in kuna-kuna, Poma, hayva tan prayatna,

Upama nifi sarva tumuvuh sahananya kabeh kadya dyun mesi bafiu.™
Bhattira kadi siirya hanén akasa. Délén™ sira sanke ™ sor, tungal
juga sira.™ Tathdpinyan ikan dyun sevu sénvakéna rin® sira, yady
astun salaksa koti niyuta kveha nikan dyun®' Niyata kasénvan® de
nira. Tonén ikan toyén ghata, an mufgu in natar, niyata pada mesi
siirya-bimba * ikan toyéi dyun. Mankina ta® Bhattira hanén hati
nin rit kabeh, Tan hana kakuranan de nira, hibék juga sira® ri hati
nin sarva-bhava. Nihan panupama.

I ténah nin agni mesi siirya, I ténah nin siirya mesi candra.

I ténah nin candra mesi $ukla. I ténah nin $ukla mesi Siva.®®

Tkan nabhi agni, hati siirya, ampru candra,* paru-paru Sukla,
susumnd-nadi Siva, Nkina sthina nin tan pavastu, fkindngvan ® in
tan panga, tan pariipa, tan pavarna, tan pamala, tan paguna, tan
padosa, suvui aravan,® éiinya tan pahaménan.® Sira sinddhya de
san pandita, san vruh rumégép i sira, Ya sinanguh Paramayogi na.
Ténéranira yan kéna de nin abhyisa,™ ya tikdnga tan ™ parasiiga *
na" Sukhidhyatmika juga sira. An maikana ri patinta "* témbe. Yan
katému katuturakéna nitya-nitya de san aharép *® anabhydsa ** kapatin,*
Hayva * simpan, kady anadu pucuk i rvi, kady afiurupi lyan in dom.

65 D sahos; KBJV saos, 66 KBJV ri kuvun. 67 KBJV always reads ayua.
68 K/KBJV vavarénén. 69 KBJV anavalani. 70 KBJV i. 71 KBJV in.
72 KBJV omits yan. 73 KBJV bari-bari. 74 KBJV vékas sira. 75 K anadikala;
KBJV anadika. 76 KBJV toya. 77 K/KBJV délén, 78 K sanken. 79 KBJ.V
tufigal-tungal sira tan akveh. 80 KBJV senuakéna ri, 81 KBJV kvehania.
82 KBJV senuakéne sira. 83 D surya-mimba; K/KBJV surya-vimba. .84' K/
KBJV omit ta, 85 K ebék juga sira; KBJV ibék juga pada mesi sira atin ikan
sarva-bhiiva, tan ana kakuranan de nira, nahan panupama, 86 Translation of
§loka, see Introduction D, Ch, 5. 87 KBJV omits ampru candra. 88 KBJV nkana
wiguhan, 89 K suhui anaravan; KBJV suvui taravan. 90 K/KBJV paménan,
91 D anabhyasa. 92 K ya tika 1&t. 93 KBJV paiirasa anga. M KBJV naranika,
95 KBJV kapatinta. 96 K/KBJV san arép. 97 K abiasa; KBJV anabiasa.
08 KBJV pati. 99 KBJV inserts ta, 100 D/K yatna, though in other places
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the fontanel, It is the same, say they who know that it is one. They
who do not know it well ' say that it is either the cavity of the heart
or the sky. It is not like that, It is one. Do not realize it only at its
place ' at the bottom of your throat by thinking of the top of the
sacred sound OM on a level (with it). Do not be careless and do not
teach it to a pupil who is not a suitable person. Guard it, do nof let it
be lost. Do not be lighthearted (about it). This is the advice * of the
adepts of olden times, (of the time of our) forebears,'* in times gone
by. Be sure of it: do not be careless,

All that grows and exists is to be compared to vessels filled with
water, The Lord is like the sun in the sky. Look at him from below,
he is only One. But suppose that a thousand vessels were made to
reflect his light, suppose the number of the pots to be even a hundred-
thousand or a million vessels. No doubt (all of these) would reflect
his light. Look at the water in the vessels, which are standing on earth:
it is clear that they all equally contain the image of the sun, (all) the
waters within the vessels. Thus is the Lord in the hearts of all men,
There is nothing wanting, the hearts of all beings are filled only with
Him, That is an example,

In the centre of the fire is the sun. In the centre of the sun is the
moon. In the centre of the moon is the brightness (fukla). In the centre
of the brightness is Siva.

The navel is the fire, the heart is the sun, the bile is the moon, the
lungs are the brightness, the carotid vein is Siva. There is the place
of the insubstantial, there is the seat of the limbless, which has no
form, no colour, which is spotless, which has no virtues, no guilt,
which is empty, clear, which is the Void without residue. That is the
aim of the sage, of him who knows how to aspire after it. He is called
Paramayogi.'® It is a sign that the training is successful when the body
is, s0 to speak, a body without feeling. It is only happy in itself, It will
be like that at the time of your death later on. When it is found, it
should be constantly borne in mind by him who desires to practice the
(right act of) dying. Do not deviate, it is like aiming at the point of

10 savos. KBW see s.v. séwes and sédjé (111, 220; 111, 301). Thus: he knows
it differently = wrongly,

1 anavalans, from avelan, KBW 1, 252: “woar iemand zich ophoudt”,

12 adu tuifin, bringing its top onto a level with something,

13 wdkas in the sense of pavikas.

W yuhur-rubur would seem here to have the sense of the Ind, lfeluhur,

15 The supreme yogl.
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Mankéna paran in jfiana-parama, tiniit in kaprindntikan,

Hayva tan prayatna '™ den inét. Sakin farira hayva dava de nin
rumasa. Apan hana kila nin pamésat. Ikan samainke pasukha-duhkhan,
ikan anga siniira, apan patitah '*' nin pagave rin kuna.'®

Anhin de san vruh,'® san vruh ri patinira,’® biyu tan vineh anansur,
prayatna hayva vineh aséru ' vétunya, Tutur pinaka-kaficin, tan tutur
vyapara, Kaivalya-Jiiina-Nirmala juga hetu nifi bayu tan vineh aséru.

Turun San Hyan OMkira sumunsan marén hati, pinaka-mirga
tuntun in nada, atému tuntun ri ' vit nin gulu, Ika " OMkira in '
ruhur lavan OMKkéra rinn hati havanira makamarga nirajiiana.’” Sira
Paramayoga, makadon kahilanan in citta-vyipira.''® Sasar, amuhara
dadi janma muvah, dadi punar-bhiva. Yan enaka nin dhirapi nikan
kanirajfiinan "' anunigal tan kapiyak de nin citta-vahya,'** misra San
Hyan OMkira ri'® vit in ' hati. Panungalaniré nakina.''® Ya'®
ta inajarakén San Hyan Pranava-jfidna na. Sira ta pinaka-mirga nin
lépas. Huvus " miéra irinén, Apan in pati tan asove. Yan mukta nke,
léyép i vékas i ampru, pinaka-nidanira San Hyan OMkira. Yan tan
tanharanira ™ mukta ' rin "*° susumnd-nidi, mahavan Siva-dvara

prayatna, See paragraph after note 145, 101 KBJV panitah, 102 KBJV ifini.
103 K/KBJV den vruh, 104 KBJV kapatinira. 105 D aéru; K asru; KBJV
yan aséru. 106 KBJV i. 107 D/K K/KBJV ikan. 108 KBJV i. 109 D/K
nirajiana; KBJV nira ajhana. 110 K cita viopara. Yan tan ilafan i cita viopara,
111 D/K/KBJV kanirajiianan, 112 K/KBJV cita vahia. 113 D omits the fol-
lowing vit i hati, Panungalaniré nkina, 114 KBJV nin, 115 KBJV panungal
iren jhana mankana, 116 D parallel again. 117 KBJV vus, 118 K taharanira;
KBJV tan astanaranira, 119 K omits mukta. 120 KBJV ri. 121 D sakunira,
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a thorn, like threading the eye of a needle. Thus is the way of the
Supreme Knowledge,'® which is followed at the time of death,

Do not be negligent in remembering it. When departing from the
body do not consider too long. For there is a (proper) moment (for
the body) to fly away, Good or ill fortune by which the body is struck,'”
is determined *® by one's deeds in former (incarnations).

But he who knows about death should know that he must not let
his respiration flow out groaning, Take care that it will not be allowed
to go out loudly. The (right) doctrine should serve as a lock, not the
doctrine concerning worldly activity, only the unsullied Knowledge
of Complete Isolation (Kaivalya-Jiana-Nirmala) is the reason why the
respiration will not flow out loudly,

The sacred sound of OM descends upside down into the heart,
starting with the top of the sign of the resonance (ndda), which meets
at the top of the bottom of the throat.' The sound OM above and the
sound OM in the heart travel by way of nirajiiana.® That is the highest
yoga, which has as its purpose the annihilation of active thoughts, If it
goes astray, it will result again in rebirth, in punar-bhava** When the
fixation (dhdrana)** of the state of nirajiiana occurs satisfactorily and
becomes one, not torn asunder by thoughts of external objects, it be-
comes one with the sound OM at the bottom of the heart. Its unifying
takes place there. That is taught in what is called the Knowledge of
the Sacred Sound OM (San Hyan Prapava-Iiana).

It is the road to Release. After the mixing is complete ** one should
follow it. For (then) it does not take long to enter death. When release
takes place here, it is liberated ** at the end of the gall-bladder, where
it serves as the resonance of the sacred sound OM, When there is no
clear sign, release takes place through the susumnd-vein, (while) the

16 Jiana-Parama, note the O] syntax.

17 sindra from sdra, to strike.

18 patitah, from titah, order, command.

19 The lowest part of the (written) sign of OM is considered as first reaching
the bottom of the throat.

20 pirafiidna is not found in the dictionaries, Skt or OJ. GNP 45-47 has sikép
kanivafiidnanta, hayva vyapars (not translated by Dr, Singhal), while it is
connected with the same kind of voga related to death. But see Ch. 20-21,

21 Already translated in the O] as jonmma-muvah,

22 Referring to dhavana-yoge. Cf. GNP 45-47, where dharana and prapdyama
are also mentioned in connection with kanirafiadnan,

* When the sacred sound OM is ready to be pronounced,

M Jaydp = lenyap. KBW 111, 754-755, and Zlex s.v.
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San Hyan Nida, Hayva pinuran. Hila-hila. Salakunira **' juga tini-
tén.**? Asin apadan tinit, sangvanira ™ pralina.

Yan hana katon kady dkdsa nirmala, ya san pinaran in sidhya san
pandita. Hayva nolih '*' sa-svabhiva nin rit. Yan tolihén, hala, tan
tékén ' avasina.'®® Yady apy adrve '*" putra-putri,'®® tuvi tan anén-
anénén "*® juga, ya ika pinaka-pantara.'® Hilat-ilat in taraju ri vit nin
hati kasthinan Bhattira nkina, Sira sinanguh Parama-Kaivalya. Tka
vit nin jiidna, $Gnya-nirmala, vit nin bayu-Sabda-hidép. Ikan bayu-
$abda-hidép hayvénunina, hilanakéna pisan, Muvah de nin aninte
panirinan in tutur nirmala, mukta ' fke sira,

Yan in susumnd * térus mapadan kady dkifa nirmala, mukta '**
rin dvidadingula, paran '™ San Hyan Atmi, lka ta pada titén,"™ ya
ri sor, ya ri ruhur,"® tungal ika. Kalinanira: yan katon nirmalikaga,'*"
malér sumunsan San Hyan Pranava ri vit nin hati, nkina nadanira
malér umarép minsor. Yan katon kady ikida rin dviadadangula, malér
umarép minduhur *** tuntun San Hyan Niada ri vit nin hati. Tka
panénéranta, Asin katon atiStinya-pada, ya parana.

Kunan, yan akveh varna tinonta, hayva tinit ika, lagi tan hilan létuh
nin hidép. Ora kéna '™ tapvan katému San Hyan Paramirtha, yan
mankina. Apan kamurcan in lara nin pati ika. Herén in dharana
kuficinika, Ikan parama-rabasya."” Tan tatén havan in trsni ika.
Hayva kveh in hidép."*' Amubara papa rin kapralinan tan apahos

122 KBJV tinut. 123 KBJV saungubanira. 124 KBJV ta tolih. 125 KBJV
tatan kénen, 126 D navasana. 127 KBJV adiapi drevia. 128 K putra puputri.
129 K/KBJV anén-anén. 130 KBJV ikan pinaka-pantara. 131 KBJV omits
mukta. 132 KBJV susumna-nadi, 133 KBJV muksa, 134 K panaran. 135 D
padutén, 136 KBJV i instead of ri, 137 KBJV yan katon kadi akasa nirmala.
138 KBJV min duur. 139 D hora kéna; K/KBJV era kéna, 140 D parahasya.
141 KBJV inidép. 142 KBJV i téka. 143 KBJV kapranintikan, 144 KBJV
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resonance goes by way of the fontanel. Do not check*® it. That is
forbidden. Whatever its progress, it should be followed. Whatever is
bright should be followed, (for) all its places mean Release,

If there is (something) visible like the spotless sky, that should be
the aim of the intentions of the wise man. Do not look back at the
world with all that is in it.*® If you look back, it is evil, and you will
not reach the end. Even if one has sons and daughters, even then*'
one should not think of them, (for) that will cause delay.*®

(As) the pointer of a balance at the bottom of the heart is the seat
of the Lord. It is called the Supreme Isolation (Parama Kaivalya).
That is the origin of knowledge, it is the Spotless Void (Sinya Nirmala),
the cause*® of bayu-sabda-hidép.*® As for this bayu-fabda-hidép, do
not pay attention to it, eliminate it altogether. Then, as one takes care
to keep a pure mind, (the soul) will presently be liberated.

When it is continually shining like the pure sky in the sugwmnd,
Release is taking place through the place of twelve finger-breadths
(above the head),” that is called San Hyan Atma (the Divine Soul).
Follow that likewise; whether below or above, it is One. It means:
when it is visible (like) the pure sky, the sacred sound OM is fixed
upside down at the bottom of the heart, (and) there its sign of resonance
is placed face down, When it is visible like the sky in the place of
twelve finger-breadths (above the head), (then) the top of the sacred
resonance (San Hyan Nada) is placed upwards at the bottom of the
heart. That then is the (distinctive) sign for you, Wherever the place
of Utter Void (Atisinya-pada) is visible, that you should follow.

However, when many colours are visible, you should not follow
it, (for) then the defilement of thought has not yet left you, (Then)
it is not yet possible to meet San Hyan Paramirtha (Absolute Reality),
if it is like that. For the mind is overpowered by the sorrow of dying.
Wait in fixation of the mind, The opening * is the supreme secret,
You should not follow the way of craving. Do not indulge in (too)

B pinuran, from puran = péran (pran). Zlex s.v.

20 sa-svabhdva nin rat.

2T fuwvi ... juga.

2 antara.

2 wit, origin.

30 The O] trifakti: breath-speech-thought.

3 What is indicated is the space above the head at a distance of twelve finger-
breadths (Hooykaas, 1966, s.v.), though Goris, 1926, p. 47 translates “haar-
toefje”,

M Lit, the key.



9% TEXT

ténéran téka "* nin kapralinintikan.*® Apan asifi hrdaya,** aksi tan
panon rat,'®

Yan maikina, hayva tan prayatna., Régépénta fn™® jiiina tan
pahaménan."* Tar pahaméhan na tutur tan panidép.*® Ambék sa-
maikin "* sédén nin " hurip, Kramanya $inyanén. Ya sira OMkira
Pranava-jfidna na. Kadi gagana tan pamegha, uvui-uvun,'™ sira
Paramirtha-jfidna na." Sira'® titén in kapatin,

Yan San Hyan Pranava-Biyu muksa rin *™ ampru, pralinén nibhi
Sain Hyan Prapava. Kunén'® yan muksa-mirga susumna-nadi '
Safn Hyan Pranava makahavan tutud. Marén $iva-dvira, San Hyan
Atma alivat marén ' ruhur in dvadadingula, Sanugraha 1% Bhattara
tiniit, Yan muksén dvira i ruhur, yan in nibhi kuné,'™ pada de nira
dkida-nirmala na. Prabhedanira muksa ri &inya nin ampru, yan
uminsor, ya '™ §inya rif kadali-puspa fia.'" Rin ' tutud, ya umindu-
hur, rika ' kevala iritén sapavehira '™ San Hyan Kasiinyan. Sira
juga pinaka-kaficin.'® Hayva '* salah paran in hidép,"" den &inya
juga, hayva manhidép **® ritbhuvana. Pipa ika yan mankana.

hrdaya juga. 145 KBJV aksi tar panon if sarva katinalan. 146 KBJV ikan.
147 K/KBJV paménan. 148 K pahidép; KBJV tutug in tan panidép. 149 KBJV
mankin. 150 KBJV ri sédén in. 151 KBJV suuii uvui-uvud, 152 KBJV
faranira, 153 KBJV omits sira, 154 KBJV muksen, 155 KBJV kunan, 15 D
sugumpa-nabhi, 157 K mare, 158 K sanugraha. 159 KBJV kunan. 160 KBJV
van, 161 KBJV omits na. 162 KBJV omits rin tutud, 163 K/KBJV ika.
164 KBJV sanugraba. 165 K sari juga pinaka-kaficin, 166 KBJV inserts ta.
167 KBJV has tutur instead of hidép. 168 KBJV nidép, 169 KBJV inserts

TRANSLATION 97

much thought. It will have evil results for (your) annihilation, (because)
without giving a clear sign® it will reach death.* For whatever the
heart (is), it is an eye which cannot see the world.

If that is the case, do not be careless. Aspire (to reach) knowledge
that is without contents® Without contents means, consciousness *
without any special thought.”™ Aspire to it more and more during your
life. In the course of time the mind should be made void. That is the
knowledge of the sacred sound OM (OMkdra-Pranava-Jiana). (It is)
like a sky without clouds, perfeotly clear; it is the knowledge of
Absolute Reality (Paramdrtha-Jiiana)., That way should be followed
in death,

When the breath (that results in) the sacred sound OM is released
in the bile, the dissolution (pralina) of the sound OM takes place in
the navel.* But, when the way of Release is through the susumnd, the
sacred sound OM will expire (through the) mouth. If it goes to the
fontanel, then Sasi Hyan Atma (the Divine Soul) will pass upwards
to the place of twelve finger-breadths above the head. Whatever is the
grace of the Lord (should) be followed. Whether release is through
the aperture above, or on the other hand in the navel, it is equally
called the pure sky (akdsa nirmala)® (There) is a difference when
release takes place in the void of the bile, when it goes downwards,
That is called the void in the banana-flower (kadali-puspa*®). In the
mouth, when it goes upwards, that should only be followed as far as
it is allowed by the Holy Void.*' That only is the bar, Do not follow
the wrong course in (your) thought, be void only," do not think of
life in the world.** It is evil when it is like that,

3 apahos, KBW 1, s.v. apahos, IV, p. 11 pahos; Zlex s.v. apahos/pahos. Apahos
seems to be another form of apaja, like vaos-vaja. Vanban Videya (version b),
ITI, 82 and III, 63 a, cites pémajorian, amapajonon and also amamaosan in
the same connection, Pajan or paja (Zlex): “het lijkt alsof”’, “duidelifk”,

3 And thus one is not sure of reaching Release (Moksa) as well.

38 pahaménan from hamdnan (Zlex).

3 tutur, memory (of the jidna).

37 Thought which is not connected with jiidna.

38 Which is, however, not in agreement with the nigtha-madhya-uttama method
mentioned above, where release is said to take place through the fontanel, the
tip of the nose and the mouth only.

4 Denoting the clear light connected with approaching death. It is interesting
to compare it with the Doctrine of the Clear Light (Evans-Wentz, 1970,
pp. 166 ff, and 237 ff.).

0 Weck, 1937, p. 85, translates: the heart.

41 San Hymn Atma has thus become San Hyan Kafanyan,

42 The cause (of thought) be Void only,

4% Rat-bhuvana, pleonasm with pregnant meaning.
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Nihan hetu San Hyan OMKéira i sor i ruhur tinulisakén. Mankina
krama nifn '* kapatin sain vruh panungalanira '™ San Hyan Pranava
ri sor mvan i ruhur, i vruha san pandita yan tungal, upadesanira para

bhujanga ri fiini-nini,'™ pavarah-varah '™ rin anadikila ike,

rin hati vit nin gulu
rin nabhi-stha MO -OM ri séla nin halis
% /l\.\\ it rahi

' 178

Nihan '™ ta 1 '™ janma rahasya, kayatnakéna kila nin roga-sams-
hira.'™ Sivapripta-vidhi.'™ I sédén ™ nin hurip anéntak-éntak,!™
kenétakéna pasuknya nke i avakta,"™ surupnya ri gihya '™ nin
pradhiina. Lumékasa ' kita masamadhi, kramanya ' citta rumégép
anufigal '™ kalavan Bhattira Viéesa. Hayva ta kita gumégohana nin 1%
janma-svabhiva. Ulihan ika aloke cakravat.'®® Apan ikan ' janma
tan vruh rin ™ kapatinya. Kadi cakra nifi ratha, maluy marin '
madhya-pada muvah, ta molah manhidép ' samsira. Ya ta papa fia,""
Hayva rumégép '™ tan hana, tan paéraya,'™ tar molah agamonan,'*
analaya fia.""® Apan '™ tan panrégép citta-visesa. Luput '™ yan markina.

Ndya anun régépénta '™ ? Sira vitnya matutura ™ ri hana nin citta
mahénin.*® Ya*" pinakipus-apus, Pahapagéh ta dentinarniképakén
tuturta ** ri Bhattira Viéesa. Tumamaha ** ta kita ri dalém pahoman
fa, vyoma-mandala-sphatika fa.** Ri®* vit nii hatinta, ya pahoman

laksana nin, 170 D/KBJV panunigalira. 171 K rin uni-uni, 172 K/KBJV
varah-varah. 173 Slightly different in K: rin ati instead of rifrahi. But com-
pletely different in KBJV: MO - OM kila nifn kapranantikan: OM - MO kila
nin ahurip sira. 174 From here onwards also found in KB, KBJV inserts here ai,
175 KB kai, 176 D sanhara; K/KB sanara; KBJV sansara. 177 KB Bodaprokta
Vidi. 178 KB omits i; KBJV sédan. 179 KB manéntak-éntak, 180 Kéike vavakta;
KBJV iike ya avakta. 181 K/KB guha; KBJV gua. 182 KB lumékas ta.
183 KB omits kramanya. 184 K/KBJV/KB atuhgal. 185 KB gumégé; KBJV
guméga ana rin. 186 K cakra rat; not in KB. 187 KBJV in. 188 KBJV ri.
189 KB has biakta mulih rin. 190 KB umidép. 191 KB naranya, 192 KB
gumégd, 193 KB tan hanania, niraéraya faranika. 194 D/K tar molah aga-
mofan; KBJV/KB ta molah agamonan. 195 KB analajan faranika. 196 This
sentence is missing in KB, 197 KB luput ika. 198 KBJV/KB ndianun régépén
ta ri sira. 199 KB taha tutura. 200 KB cita énif. 201 KB omits va, 22 K
omits ta; KBJV ananképakéna tutur ta; KB omits tutur ta. 203 KB tumama.
204 KB biuma mangala vivara sépatika. 205 This sentence is missing in KB,

TRANSLATION 99

That, then, is the reason why the sacred sound OM is written
downwards as well as upwards, Such (also) is the progress into death
of him who knows that the sacred sound OM either written down-
wards or upwards is the same, (by him who knows) (as) a wise man
(that it is) one, (which is) the teaching of the priests in former times,

the instruction of olden times. v
in the :n»..ﬁ./ he bottom of the throat
in the navel MO <4 O\?.—/

between the eyebrows
/I\ /J: the face

What follows now (discusses) the secret of life.** which should be
applied at the time when illness destroys life, (This) is the method
of him who reaches Siva. (While) you are still alive, incessantly
moaning, you should think of His entrance into your body, and (realize)
His penetration into the inner recesses of nature,*® You should (also)
go into meditation quickly, the progress (being) that your mind should
strive after unification with the Supreme Lord (Bhattara Visesa). Do
not hold onto the character of your soul.*® That (would mean) a return
to the circle of the world.'™ For the soul does not know about the way
of dying. It is like the wheel of a wagon, (which) turns on its axle,
without intermission thinking about the world. That is what is called
evil, Do not hold on to that which has no real existence, which is
supportless, ungraspable,*® doomed. For that is not striving for Supreme
Thought (Citta-Vifesa). (You are) wrong if that is the case,

What, then, is it that you should aspire after ? It is the basis of the
teaching about what there is in the clear mind. That is considered a
firm hold.** Be firm in executing the concentration on the Supreme
Lord. Enter into your temple, which is called vyoma-mandala-sphatika
(the crystal of the circle of the sky?). At the bottom of your heart,

44 janma, birth, but also life,

45 pradhana = prakyti.

48 jawma = soul in the sense of fiva,

47 “return into the worldly (nature) which is like a wheel”,

48 tar molah agamorion. Tt is possible that ta molah tan agamonan is meant,
Ci. KBW IV, p. 805: akafa métu sakin fabda tan matra, avan wvun tan
pagamonan, maveh havan lakgapanya, fabda pinaka gunanya, the ether comes
out of the sound without body (matra), empty tan pagamonan (elusive?), by
way of (7) its distinctive mark, which is the sound,

Thus: ta molah tan agamonan, which resides in that which is elusive (?).

A pinakdpus-apus, from apus, bound together (Zlex),
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fa, ri paguha-guhanyivakta *** kabeh. Nkina *7 kita lumékasa mayajiia,
majapa, masamidhi, masamahita, na. Gumégon Nirmala-[fiina.**®
Mankina denta *™ manékétakén ri patémunta lavan Bhattira Parama-
Videsa,”"® san hanén*'' hrdaya sphatika,®? ri guha nin pusuh-pusuh,
Hayva *'* kataman drvya, vénan-vénan saprakira *'* mvan salvir nin *'®
trsni: anak, rabi,*® rajah, tamah, moha, damba*’ mas arya,™®
kimburu, grahi, grahaka, pisuna,”” irfya, Ndah $rivaka ta kita**° ri
tan hana nin **' pékulén vaneh. Anhin Bhattira Videsa sira®** kayat-
nakénanta rin samadhi, sandhi-jiidina samihita. Yajha-nirmala-sphatika
na.*** Ri katémvan in tungal denta,*®* hana ta yambék tan kvanankva.*®
Ekatva katémvan Bhattira, Mapagéh**® subaddha tan lingara téguh
pratipatti " na. Atisaya yukti ni **® bhakti prayatna rikélahan in citta-
nirmala. Langon **° tungon rin ** kanirdérayan, vruh rin *** kapralinan,
Ya®™ ta hénin na. Tka®** kinayatnakén, Hénin na, mandél i** pada
Bhattira hénin nin hénin. Ya ta sandhi nin hénin **® nitya, Asahan
ikan nirmala **® paranya létuh nin citta: ya ta asahana **" rin jfidna-
sphatika na. Hénin-hénin**® ta dumadyakén katémvan in $tnyatad
nihsaméaya.®™ Ya ta sinanguh Yogisvara *° na,

206 KBJV pagu-aguhania vakta. 207 KB ya ta lumékas, 208 KB omits Nirmala-
Jiina, Noo KB denira. 210 KB Bhattira Vifesa. 211 KB sahana rin. 212 KB
w...on_-oi vivara sépatika, 213 KB inserts ta kita. 214 KB prakara. 215 Omitted
in KBJV; U salvir in. 216 D omits the whole paragraph beginning with rajah
..... samihita, 217 KBJV/KB drmba. 218 KBJV/KB matsarya. 219 KB
pesunia, 220 KB inserts sravaka farania, 221 KBJV omits nin, 222 KB inserts
ta. 223 KB naranika. 224 D de. 225 KBJV/KB tankua-tankua, 226 KB
apagéh, 227 KB pratipatti niti bhakti, whereas the following sentence is missing.
228 KBJV yukti niti, 229 KB parallel again. 230 KB omits rin; KBJV ri.
231 KBJV ri; omitted in KB, 232 KB ya ta hénin arania. 233 KB omits ika,
234 N.w mandél in. 235 KB ya ta sandhi nin &nin sin énin. 236 D ahasahana
ikan .E::u_n" KBJV asaha nikaf nirmala; nirmala na; KB asanikan anirmala
sépatika naranya. 237 KB omits ya ta asahana. 238 KBJV/KB énan-énin,
239 D/K nissansaya; KBJV nir sansaya; KB ni sansaya. 240 KBJV/KB
yogifvara-jfidna. 241 D/KB hana bava ta; KBJV omits ta. 242 KB tan polaha.

[

TRANSLATION LA

there is the place of offering, within the most hidden place of your
whole body. There you should carry out offering, uttering mantras,
meditating, concentrating. Take hold of the Pure Knowledge (Nirmala-
Jiiana). Thus you should deeply concentrate ® upon the meeting with
Lord Paramavisesa, he who resides in the crystal of your heart (hrdaya-
sphatika), in the cavity of the liver, Do not (allow) to enter any thought
of property, the satisfaction of all kinds® of craving: (such as) off-
spring, a wife, passion,” darkness,” confusion, avidity, gold, jealousy,
taking (grahi?), grasping (grahaka?), envy, backbiting. Now as a monk
there should be nothing more to embrace for you: (it is) only the
Supreme Lord whom you should take pains to meditate upon, (at the
same time) concentrating upon Sendhi-Jiiana.” It is called the Clear
Crystal of Sacrifice (YVajiia-Nirmala-Sphatika). Once you have found
that it is One, your mind will then have no other aim.”® It means
Oneness, the meeting with the Lord is (then) found. Immutable, well-
fixed, undeviating * is its realization. It is (then) utterly correct (for
you) to execute (your) devotion, to exert yourself in maintaining pure
consciousness. (Be) steadfast (and) unwavering in (the contemplation
of) Complete Independence (Kanirdsrayan), knowing (what) is dis-
solution (exactly). That is called clearness (of mind). One should exert
oneself for it. Clearness (of mind) means staying at the feet of the
Lord (as) the most clear of the clear (hénin nin hénin). For he is the
innermost part of clarity. The defilement of the mind is called the
grinding %% of Purity; that should be ground away by the Crystal of
Knowledge (Jiiana-Sphatika). This pure clearness, then, will no doubt
cause the finding of the Void. The man who has attained that state
is called Yogisvara.™

0 mandkdtakén from nékét, “zijn volle aandacht wijden”, see Zlex s.v., in which
is also mentioned Kern 1918-1920 VG VIII, p. 226 (Aanmerking 2), where
it is pointed out that the root of the word manékét connected with the Skt
buddha should be cited as n&két and not t&két,

51 saprakdra muvan solvir.

52 yajah.

33 jamah, Incidentally the list here contains not the usual rafah-tamah-moha
sequence,

i Esoteric Knowledge,

55 hpanankva, from kvan (Zlex swv.), place, position, that at which the mind is
aimed,

3 [ifgar, to deviate (Pigeaud 1960-1963 V, p. 327; Zlex s.v.).

5T gsahan from asah (7).

58 Also a term for the adept who has reached Release, Cf. SutK I, 2a: yegifvara,
vikas ira san sdtmya lavan Bhoftara and DhP VIIIb 4: nyata son yogifvara
n sdtmaya vi Bhaftara,
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Anabhiva ta * kita, tan 2 dadi salah polaha. Bhattira sira ulahanta,

Ekacitta ta kita, hayva bhrintimbék vydpara.*® Bhattira jugim-
békanta,

Anikarna®* ta kita, tan patirénd-rénéna.*® Bhattira juga sira renva-
kénanta *¢

Anavikya ™™ ta kita, tan panajapa rin lyan Bhattira juga
anajapénta,

Adrsta-drsta *® ta kita, hayva pativulat-yulati, 2% Bhattira *! juga
vulatanta,

Animesa ** ta kita, tan patikumédapa. Bhattira juga kédapanta, *

Anisa® ta kita, tan ambék-ambékana, 2 Bhattara siraimbtkanta.

Maikina ** kramanira safi vruh rin kapati.*" Ya ta sinanguh sapta-
samadhi na, mvan sapta-samihita, sapta-buddhyaniga-mirga fa. Ya
ta ** yajfia pitu fa, pinijéh kinémpél pva rasa nin pitu, matémahan 25
ta ya ném, ném matémahan ta ya lima, lima matémahan ta ya pat, pat
matémahan ta ya télu, télu matémahan ta ya rva, rva matémahan ta
ya tuigal. Ya ta sinafiguh Ekatara-Parama 2% jia,

Rasa nin tan pambék, ya rasa-videsa fa.* Rasa nin tan pativulat-
vulati,*® ya rasa nin vulat-visesa **® fia, Rasa nin tan polah, ya rasa
nin vulah-videsa 2 jia kg 205 pva vruhta, an tungal ta lavan 2%
Bhattira Visesa. Satmyavayava®® &riranta. Dadi ta kita mapisan
marankép lavan Bhattira Videsa. Samipa,®® mily magave, tan ilu
ginave. Ya ta Ardhanaréévara na, Ya ta sinanguh rasa-pinda na.

hanavatia, 248 KB omits rin lyan. 249 KBJV/KB omit adrsta-drsta ta kita,
whereas KBJV also hayva pativalat-vulati, 250 K/KB patiulat-ulati, 251 KBJV
v.!.v__o_ again, 252 KBJV omits animesa; KB hanimesia. 253 KB batara juga
sira délén ta. 254 D andta; KB hanasa, 255 KB different ; tan ambéka, batara
sira alpananta. 256 The following sentence is missing in KB, 257 KBJV kapatin,

266 K/KBJV atutigal kalavan. 267 D satmyava; K satmiavas; KBJV/KB sat.

‘ TRANSLATION 103

Be free from improper conduct ™ — you should not act wrongly.
The Lord only should be (the goal) of your conduct,

Be of concentrated mind (ekacitta), do not be confused in the
activities of your mind, Think only of the Lord,

Be earless,” not listening to anyone else; listen to the Lord only,

Be without (needless) speech,! not raving ® about anyone else;
rave * about the Lord only,

Be sightless, do not look at anyone else, look at the Lord only,

Do not wink, do not wink again and again; wink at the Lord only.

Be noseless, unbreathing ; (let) the Lord be your breathing.™

Thus (should be) the progress of him who has (true) knowledge
about death,

These® are called the seven meditations, (and) the seven con-
centrations; they are (also) called the seven ways of buddhyarnga.%
These are the seven offerings. The essence of these seven is being
contracted all the time,% becoming six (in number) ; six becomes five,
five becomes four, four becomes three, three becomes two, two becomes
One. That is called the Supreme Oneness (Ekatara Parama), The
feeling of mindlessness (tan pambek) is called the Supreme Feeling
(Rasa Visesa), The feeling of sightlessness is called the Feeling of
Supreme Sight (Rasa nin Vulat-V ifesa). The feeling of inactivity is
called the Feeling of Supreme Action (Rasa nin Vulah-Visesa). Your
knowledge % is One, united with the Supreme Lord (Bhattira V' ifesa).
Your body is attached to his. So you are completely joined to the

5 ana-bhave, ana- = a-fan-, see Wackernagel 1I, 1, p, 80,

% anikarna, probably a misreading for anakarya.

9% amavdkya constructed on the analogy of anabhava,

% paniajapa from ajap of which KBW I, p. 336 gives the meaning “bedroefd”.
Zlex, however, gives the following meanings: mateloos verlangen, smachten,
in de war sijn (von verlangen), ijlen, dol sijn op, citing a0, GK 14,5 len
panajapnya nkva péioh in vanddy, Paviajapa which in this case is connected
with speech (anawdkya) would seem to mean ijlen, raving, muttering in trance
or sleep.

M miajapénta. From ajap (see note 62) the pass. would be ajapén, However,
a root siajap does not occur.

% ambékan, to breathe,

9 That is: anabhava, ckacitta, anikarna, anawvikya, adygta-drsta, animesa and
andsa,

% The seven parts of (the working of the) mind (buddhi). It would be interesting
to know, however, in the light of Buddhist equivalents found in KB, whether
here the Buddhist bodhymiga had been an example for the expression,

O pinijeh = pinijér, from pifer (2), all the time,

9 wruhta, This seems to prove that vruh can be used as a substantive, Cf. also
Translation Chapter 3, note 30,



104 TEXT

Avak mari molah, vétén mary ambékan, gulu mary aségu, tutuk tan
huvus ména, usvanta 2 mary umili,*™ matanta mari kumédap. Ya ta
sinanguh pinda-drava,®™ dumrava ikan samarikina kvehnya. Bhattira
Viesa panavruhanta bhaktinta.®™® Nihan kenétakéna, Sakveh nika 27
San Hyan Hurip ika *™ visesa-kirydvakta *™: ri tanan, suku, kulit,
dagin, otot, tahulan,?™® sumsum, vunsilan,*™ paru-paru, hati, ampru,
hinéban. Ya ta makukud, makémpél, sitmaniduduk, Nkiina *™ rin
hrdaya *™ vivara sphatika, ratna ri guha nif pusuh-pusuh, Nkina ri
dadanta, yéka **° kumétér, ndah rasa-pinda kinémpél na. Yan maiikiina
havya tan®? sira kita,

Irikan ** s¢dén mankina prih pet ta ya rasanya lit-lit pahabénér,
ikan hénin inétakén mvan polahta lavan San Hyan Pramina-Visesa,
Inét-inét pahenak, pahapantés, pahavas denta rumégép *** Bhattira
Videsa. Apan tan hana rovaita® mukta f kaivalya vaneh-vaneh %
safike **® Hyan Bhattira %7 Videsa. Ya ta matanyan prih *8 {émén-
témén sira kayatnakéna, yatanyan ** tan kasasara 0 siran pavehy
anugraha ri kita, Yan* tan kavénan pva sira, prihén atah juga sira
denta, hayva pramada. Sira ta sinafiguh rahina sada ** jg, Paiijut
tar padém na, 2%

Vaneh ivéha*™ kitan minét-inét polahta lavan San Hyan Videsa.
Malupa ta kita ry avakta,®™ tatan hana katon, tatan hana karé&ng 29
Ri pantaran in lupa mvan tutur, hana ta Sabda karéno i ruhur denta.
Kalifian ika makon anajya * patéguh **® i San Hyan Viéesa, Pékul
rifn jfidna ** pahatéguh, pahapagéh *° ri panungalta ** lavan San
Hyai Videsa. Apisan ta kita mvan Bhattara Paramirtha Videsa.
Régépta sirén samidhi, tankés ™ ta sirén samihita, yatanyan tan

starting at matanta mari kumddap till Sain Hyan Hurip ika (note 274) is missing
inD. 270 K mariomili; KBJV marya mili. 271 KB pindadrava narania. 272 KB
ri baktinta. 273 KBJV ikan, 274 D parallel again, 275 D kiyyikta; KBJV
vifesa nke yar vakta: KB viSesa fike i avakta. 276 D dagin tahulan; KBJV and
KB have everywhere inserted ri, 277 K/KBJV/KB ussilan, 278 D/K/KB]V/
KB fika. 279 K adaya; KBJV vredaya; KB hradaya. 280 KB ya ta. 281 K/KB
tatan, 282 KB irika. 283 KB narégép, 284 KB rovananta. 285 KB mokta
lena; K vaneh, 286 K sankefi, 287 KB Bhatara San Hyan Vifesa. 288 KBJV/
KB prihén, 289 KBJV mataiyan. 290 KB tan sansara. 291 KB omits yan,
292 We met the same expression in Chapter 3, 5-a. See also Introduction D, Ch.
3-5. 293 KBJV/KB flaranya. 294 D vaneh ivéh ta; KBJV vaneh iva tar padém
inét-inét; KB vaneh ivé ta kita, 295 K kitaryakta; KBJV Yan lupa ta kita
var vakta; KB alupa ta kita i avakta. 296 K/KBJV karéna, 297 KBJV makona
manajia; KB makon manajiha, 298 D matéguh KBJV matéguh; KB matéguha,
299 rin jiiana is missing in KB, 300 K pahatéguh, while pahapagéh is missing,
301 K omits ta; KB ri tuigal ta. 302 D kanles; KBJV tankas. 303 K safnsaraa ;
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Supreme Lord. He is near you; he joins you in making, but does not
join you in being made.®® That is called Ardhanarésvara,™ That is
called the Totality of Feeling.™ The body stops moving, the stomach
stops breathing, the throat stops swallowing, the mouth stands open,
your breath does not flow any more, your eyes stop blinking., That
is called the Complete Dissolution (Pinda-Drava) ; everything, as much
as there is, is dissolving,

The Supreme Lord is your knowledge, your devotion, This, then,
should (always) be remembered, Everything (of your body) ™ is the
sacred life (San Hymi Hurip), is the Supreme Creation (V" ifesa-Karya),
your body: in the hands, the feet, the skin, the flesh, the muscles,
bones, central vein, the scrotum, the lungs, heart, bile, the larynx.™
All that contracts together and becomes one, There in the crystal in
the cavity of the heart, a jewel in the cavity of the liver, There in your
breast, that which is vibrating, then, it is said that the totality of
feeling is contracted. If it is like that, then remain firm.

While you are thus engaged, exert yourself to find exactly the most
subtle state of mind, observe purity of mind and obedience to the
Supreme Ordinance (San Hyasn Pramana-Visesa). Be intent on holding
on to the Supreme Lord tranquilly, rightly, and attentively, For there
is no (other) companion for you into your release into Complete
Isolation than the Supreme Lord, Therefore, you should do your utmost
(for him), so that the favour which he will bestow on you will not go
astray. Should you not (yet) be able to succeed, nevertheless keep
doing your best; do not let there be neglect, It is called the constant
daylight (rahina sada). That means that it is a light that never goes
out. Otherwise it would be difficult to make obeisance to the most
High (San Hyan Visesa). You should no longer be aware of your
body, (there should be) nothing to see, nothing to hear. In the inter-
space between forgetting and remembering a voice will (then) be heard
by you from above. That voice (will) order you to pray constantly to
the Supreme. Embrace the knowledge constantly, steadfastly, (to for-
ward) your union with the Supreme, Be one with the Supreme Lord,
the Highest Reality (Bhattara Paramdrtha Visesa). Keep on meditating

9 tan ilu ginave,

7 The half man half woman aspect of Siva, apparently denoting the active-
passive situation expressed by milu magave tan ilw ginave in the preceding
sentence,

" rasa pinda,

2 sakveh wika.

™ hindban, Cf, Weck, 1937, p. 97.



106 TEXT

samsaraha *° dentdyajia. Ya ta samyagjfidna, priti-upapatti, para-
mértha ** fia. Vruh ya an tuigal **® mvan Bhattira Siva Paramirtha.**
Hayva ta siga-sigun.®’ Hayva kundu-kundulén®® Hayva tan atutur
denta magéhakén ri Bhattira Sivajati®™ An viSesa sira.®® Ndah
vulata ry ** avakta, Hana teja katon denta kady apuy i lambun i
dandan, Hanan kadi dilah nin taji ginurinda, Hanan kadi teja nin
damar ika.”® Ya San Hyan Videsa, yan mankina. Agyd lumampah
amifata sanke sthinanira.®® Hayva ta kita pramidda yan mankina.
Régép ika si pati téhér-téhér.”"* Bénérakén panavruhta ™'® pahatéguh,
havya lingar den*°® tumiitakén Bhattara Vifesa, yavat mankiana den-
tananakén samidhi ®7 mvan samihita i sédén yajiia, Byakta kapangih
ikafi *® tungal ta mvan Bhattira Videsa,® ya ta kamoktan na’*
Satmyivayava siiksma rin *' Paramirtha Videsa, Mapisan Acintya
lavan Bhattira Hyan Siva**

Tivad mokso vidisyate."?

Tivad moksa videsa na, yivat misra ri San Hyan Paramirtha.®*
Yan maikina umor in Jati-Videsa.* Ya vinuvus ™° san pandita, san
umangahakén *7 kavidesan **® in jiidnanira. Sira tumuli ®* rin jati-
karuna, ya ta kamoktan San Hyan Siva-Jati-Karuna.™ Sira ta vénan
mrasiddhakén %! épasan in sarva-tattva, niiniveh kavitan, kadan, kula,
gotra, mitra mvan sanak, télas karuhun sakveh nin pipa kabeh, tan
ucapén sarva-klefa nin Sarira.®*®

Iti San Hyan Kahuvusan ** Jiti-Viéesa. Mahirahasya sira. Larahan
témén ** de san bhujanga Saiva-Bauddha®*®

KBJV/KB sahsara, 304 D/K samyajiidna, priti, upapatti, paramartha; KBJV
sami ajiAna priti upapti paramarta; KB samiagjfidana bapriti upapéti paramarta.
305 D yi tungal; K antungal; KBJV vruha tufgal; KB vruhan tungal. 306 KB
has only batara. 307 K sigun-sigun. 308 K kundul-kundulén, 309 KB Batara
Budajativifesa. 310 This sentence is missing in KB. 311 K vulataryavakta;
KBJV ndah ulati yarvakta; KB ndah ulata i avakta. 312 KB nanda mateja
ika, 313 KB kahananira. 314 KB téhér-téhéran. 315 KB omits panavruhta.
316 KBJV/KB denta. 317 KB yajia-samidhi, 318 K/KBJV/KB ika. 319 KB
batara Buda Jati Vifesa. 320 KBJV ya kamoktan fia, ya muktapada na; KB ya
kamoktan mvai moktapada narania. 321 KB ri. 322 KB Batara Hyan Buda,
323 Part of §loka, which does not appear in KB. 324 KBJV S$ivaparamarta;
KB different: surud moksa viisyate, mankana purunut San Hyan Buda Darma
Budajati. 325 Not in KB. 326 KB vinuvusakén. 327 D umangahakén, 328
KBJV ta vie$a; KB vifesa. 329 KBJV/KB sira ta mulih. 330 KB San Hyan
Budajati karuna narania. This text goes then into a different subject, but in
the end becomes parallel again (fol 5). 331 KB (last paragraph): Ndah yan
kavasa sira, sira ta prasida vénan, 332 KB télas karuhun sarva klefa nin
fariranta. 333 D kauvus; KBJV kauvusan; KB kahuvusan, 334 K témén-
témén. 335 Missing in KB,
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upon him, hold fast ™ to your concentration on him, so that there may
occur no disaster in your offering, That is called the Right Knowledge
A.w.aivsb..\ma:&. the Arising of Satisfaction (Priti-U papatti), the
I..mr_n% Reality (Paramdrtha). (You) know then that you are at one
with the Lord Siva-Paramértha. Do not be anxious. Do not hesitate.
Do not forget to keep to the Lord Sivajati, For he is the Supreme
(Being). (And) then you should look at your body. A light will be
visible to you (which) is like a fire at the sides of a rice-pot. It is like
a steel lamp being moved around.”™ Tt is like the light of a lantern.
That is (the appearance) of the Supreme, when it is like that. It may
move quickly from its place. Do not be negligent, if it is like ¢hat,
Prepare yourself for immediate death. Set your knowledge right,
firmly, do not deviate from following the Supreme Lord, while you
m«o.vnlg.am:m your meditation and concentration at the time of offering.
Evidently you have found unity with the Supreme Lord; that (con-
dition) is called Liberation. You are only part of the Unity, vanishing

into the Highest Reality. It is at the same time the Inconceivable
Lord Siva.

Tavad mokso visisyate (Then Release is complete).

What is called the Supreme Liberation is reached when (you) have
voon (completely) absorbed into the Sacred Highest Reality, When it
is like that, (then) you are (also) dissolved in the Supreme Destiny
(Jati-Visesa). He is called a wise man who has found this Perfection
of Knowledge (Kavisesan i Jiana). He next comes to Jati-Karuna,™
that is the Liberation into San Hyan Siva-Jati-Karuna. He has the
power to complete Liberation for the whole of nature (sarva-tattva),
for parents, kindred, family, clan, friends and brothers, after having

first put an end to all their sins, not to mention all one’s own defilements
of the body.

Thus (ends the Chapter of) the Divine Realization of the Supreme

Destiny, It is a great secret. It is expressly forbidden by the pri
of Siva and Buddha, . 4 kit

T tankés, Zlex s.v.

5 ginurinda (?).

70 Compassion at the hour of Death, For jau, see note 1,
T Siva's divine compassion at the hour of death,



